
THE WORD, SCRIPTURE AND TRADITION 

Scripture is the word of God that bears witness to God's Word. The 
one Word therefore makes its appearance a.s though dividing into a 
word that testifies and into a Word to whom testimony is given. The 
Word testified to is Jesus Christ, the eternal Word of the Father, the 
Word who took flesh in order to wicness, represent and be, in the 
flesh, the truth and life of God. The entire revelation concerning 
salvation is ordered to this manifestation of the Word, as to a central 
point- in a forward direction in the apostles and in the whole history 
of the Church to the end of time, in a backward direction in the Old 
Testament revelation in word and history, backward to the law and 
the prophets and even to the creation; for God upholds all things by 
the word of his power (Heb 1:3), creates all things through, for and by 
his Word. The Word is ar the head of all things and by him all things 
consist (Col l:16-17); and not only is the Word the divine Logos, for 
the Son of Man is the first and thr last (Apoc 1:18). 

The testifying word is the sequence of scripture from Genesis to the 
Apocalypse which accompanies the progressive revelation of the 
Word in the flesh and which reflects it as if a mirror- a function 
which distinguishes1 it from the former Word. The word of revela­
tion is the Word in the mode of action: God is apprehended in the act 
of self-communication. The word of scripture is the Word in the 
mode of contemplating his own action, recording and elucidating it, 
something which can only be performed properly and perfectly by 
the Word himself, since God alone compasses the entire range of his 
revelation; and only he can assign a valid human expression for it. 
The word of revelation is primarily the Son, who speaks of the Father 
through the Holy Spirit. The word of scripture is primarily the work 
of the Holy Spirit who as Spirit of the Father effects, accompanies, 
illumines and clarifies the Son's incarnation (before and after rhe 

1 In rhis distinction we part comp3ny with many ProtesL1nts. Scripture is not 
identical with revelation. And although it is truly God's word it is so only in the 
mode of testifying to his revelarion. Scripture is in fact only rhe mode of God's 
self-witness in words, while then· are besides other modes of his self-witness. 

n 

Section 1. Clarifying the difference between the 'Word of God' and 'Scripture.

Excerpt taken from: Hans Urs von Balthasar, Explorations in Theology: Vol. 1 - 
The Word Made Flesh (San Francisco: Ignatius Press, 1989), pgs. 11-26. 
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event), and who as Spirit of the Son, embodies bis self-manifestation 

in permanent, timeless forms. . 
At first sight therefore the two lines of che testified and the resufy­

ing Word seem to run parallel, but this appearance is deceptive. ~or 
both forms of the Word are ultimately the one Word of God tesnfy· 

ing to itself in the one revelation. 
Two sets of considerations can help clarify this concept. 
1. There are, it is true, certain passages in which the contrast 

between the two forms of the Word is plainly evident. In the gospel 
for example the Lord speaks, acts and suffers without reference to the 
written account, i.e., co the gospel. This account was written down 
only later by eyewimesses under the guidance of the Holy Spirit, 
who is already active here as the Spirit of the Church. Tbe Spirit bas 
become, as it were, the most attentive hearer of the Word, but who, 
because he himself is a divine Person, sets down the divine truth in 
writing such as he heard it as Spirit and as he deems it important for 
the Church. The same is true for all that the apostles did and for the 
book of the Acts, as well as for all the historical books of the Old 
Testament, although the two forms of the Word are far less distinct in 
che prophets and in the Apocalypse. It is true of course that even then 
the word may first have come to the prophets personally, in a "priv:ite" 
revelation, and the publication made subsequently, in which case it 
makes no difference whether this revelation was first oral and after­
ward put in writing, or whether, on occasion, it was taken in written 
form from the outset. Revelation to the prophets and promulgation 
by the prophets tend co merge together, and form virtually a single act 
of revelation effected by the Spirit in the service of the coming or past 
incarnation of the Son. Both aces constitute so complete a unity that 
there is no reason to posrulate a revelation prior to its committal to 
writing, as for instance in the sapiential books where the revelation is 
transmitted directly to the pen of the inspired writer. The same is true 
for the epistles of the New Testament. Admittedly, in the seven letters 
of the Apocalypse, a certain distinction is required inasmuch as the 
Spirit ~ust dictates the letters to the churches to the Apostle John who 
~hen, either at once or at some later time, writes them down; the same 
is not true of the other epistles. Yet we must not overlook the 

Section 2. Given the above differentiation/ clarification, we now need to see 
where Scripture and the Word of God intersect and how they intersect. There 
are two things to consider here: 

#1. 
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expository, quas~·con~emplative character of both the sapiential books 
and che apostolic ~pmles. Just as the former interpret the history 
of the Jews and their law for the people of God, so do the latter inter­
pret the gospel for the Church. The upshot is that the relationship 
between the testified and the testifying Word is a fluid one, varying 
from clear contrast to actual identity. Revelation then is effected 
partly before the writing, partly in the actual writing; in other words, 
scripture participates in God's self-revelation in Jesus Christ through 
the Spirit. 

2. The second line of thought takes us deeper, and defwitely rules 
out the idea of a parallelism between the testified and the testifying 
Word. The central Word which God speaks and which comprises, as 
their uniry and end, all the manifold words of God is Jesus Chris t, 
the incarnate God. He however made his appearance in the sign of 
obedience, to fulfill the will of che Father, and thereby to redeem and 
j ustify the creation. He fulfills ic inasmuch as he lets his earthly life as 
Word made flesh be fashioned, step by step, by all the fom1s of the 
word in the law and the prophets. His life is a fulfilling of scripture. 
Therefore he assinlllates the scriptural word into his own life, making 
it live and there take flesh, become wholly actual and concrete. As his 
life proceeds two things stand out: the Word more and more becomes 
flesh, inasmuch as he imparts to the abstract nature of the law and che 
expectancy of prophecy the character of a divine, factual presence, 
and the flesh becomes more and more Word, inasmuch as he increas­
ingly unifies the scriptural words in himself, making his earthly life 
the perfect expression of all the earlier revelations of God. He is their 
living commentary, their authentic exposition, intended as such from 
the beginning. H e fulfills not only the Word of the Father coming 
down from heaven, but equally the word stored up for him in history 
and che cradition of scripture- the Word, rhac is to say, both in ics 
vertical and horizontal provenance. 

If he, as the One finally come, is the complete, definitive fulfillment, 
he is also, as a living person, the progressive, continual fulfillment. 
And since he is both of these in one, and always remains such, the 
possibility ensues of there being scripture even after him, though of 
a quite different character. The law and the prophets were like the 

#2. 

Section 3. Brief Synthesizing of (1) the differentiation/clarification considered in 
Section 1 above and (2) the two points of 'intersection' considered in Section 2 
above. 
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formal presignifying of the ~ord that would, at. some time, become 
man: they were God's Word m human form and, indeed, the adequate 
expression of revelation, a Word not ~o be superseded or regarded as 
of merely relative significance. In this respect the word of the Old 
Testament served to define exactly the point of mediatorship, the 
place and the form in which God ""'.as to become accessible to man 
and of service to him. It was not without reason then that the law 
drawn up for the men of that time had as one of its functions the 
foreshadowing of the eucharist of the New Testament; see for exam­
ple Psalm rr8. And although Jesus made his life as man the compen­
dium of all the scriptures, and realized in himself all its promises of 
eternal life (Jn 5:39-40), still there can be a scripture subsequent to 
him; and this fact is proof that the fulfillment of the Farber's decree 
does not imply its annihilation; that Jesus' fulfillment is not a conclu· 
sion (as in human affairs) but rather a new opening (as always with 
God); that he makes fulfillment issue in a new promise so as to remain 
at all times what he is, namely, the One who ever and again fulfills 
beyond all expectation.2 

The Lord remains in the flesh what he is, the Word. He does not 
dissociate himself from what had been said before his coming, nor 
from what he himself has said or &om what is said abouc him. The 
gospel is the living doctrine proceeding from him, become scripture, 
and abiding in the Church, but also a new "incarnate" scripture, a 
living participation in his own corporeal nature (as the Fathers repeatedly 
testify), and therefore in his own quality of being inspired. Just as the 
wo.rd he spoke as man is inspired by the Holy Spirit, so also is the 
wrmen word; its inspiration is not something past and concluded but 
a permanent, vital qualiry adhering in it at all times. It is this quality 

2
" 'My words shall not pass away': we may ask whc1her i1 is not the case iha1 ihe 

words of Moses and the prophetS bave passed away and those of Chris1 no1 passed 
aCwhra~; for what they prophesied has passed away by bring fulfil led buc tbc words of 

1st are ever full ever in f e 1"11 ' d • process o rn n mcnt; they fulfill 1hemselvcs every ay. 
~!" ar~ 1~~ve~ over~;lled. It is they. in fact. tha1 are fulfilled in the s:iincs, tha1 are 

hmg ud f · 1 
ai w he fulfilled in the foture. Or else perhaps we should say that 

t e wor so Moses and 1h b 
they • 1 d f the prop etS ace perfeclly fulfilled since in 1hcir cxue sense . 

• re • so wor s o e s f God · • . 
Co i M Be . on ° • and are always being fulfilled." Ongen, 

mm " t, no. S4. rlin ed., vol. 2, u3-24. 



THE WORD, SCRIPTURE AND TRADITION 15 

which allows the Lord to adduce the word as proof th · hi 
. h S . . h at, m s 

fulfillment in t e pmt, e transcends all boundaries all b I . . , ver a 
limitations, m his superabundance of life and power. lf then the 
incarnate Son merges all scripture in himself so as to make it full 
what it is, namely the Word of God the Father in the Son, he als~ 
sends it forth fr?1:11 himself so as to make it fully what it is, namely the 
Word of the Spmt whom he sends out at the end of his earthly course, 
upon his return to the Father. In both forms therefore scripture is not 
a testifying word separated from the testified but rather the one Word 
of God in the unity of his incarnation. 

In this connection the patristic idea that scripture is the body of the 
Logos receives added significance. If however we are not to view it as 
a merely arbitrary piece of allegorizing, we must place it more 
precisely in the whole setting of the incarnation. 

The expression "body of Christ" can be used in many senses. The 
basic and primary meaning is the historical body which he took from 
Mary, in which he lived on earth, with which he ascended to heaven. 
The final form and purpose of his taking flesh is the mystical but 
nonetheless real body, the Church, the incorporation of humanity 
into the historical body, and thereby into the Spirit of Christ and of 
God. And to make it plain that the historical and the mystical body 
are not two disparate things but arc a unity in the strict sense, there 
exist two means to effect incorporation, two means which bring 
about the transition from the first to the second bodily form: the 
eucharist and scripture. They mediate rhe one, incarnate Logos to the 
faithful, and make him who of himself is both origin and end the way 
(via ); the eucharist does so inasmuch as he is the divine life (vita), and 
scripture inasmuch as he is the divine Word and the divine truth 
(veritas ). The eucharist is the marvelous means of &eeing Christ's 
historical humanity from the confines of space and time, of multiply­
ing mysteriously its presence without forfeiting its unity and, since it 
is given to each Christian as his indispensable nourishment (Jn 6:53-58), 
of incorporating all into the body of Christ, making them in Christ 
one body through which courses the divine life. Th~ough the ~ucha­
rist the Church comes into being as the body of Christ; and while the 

Section 4. Given the unique unity-in-difference / difference-in-unity between 
Scripture and Word of God, how should we understand this theologically, in light 
of God's Self-Gift in Jesus Christ, out of which comes the Church, "the body of 
Christ"? This section explores the relationship between: Word of God, Scripture, 
and the Church.  --- Here, Origen's idea of the 'body of Christ' (which was then 
taken up by other Church Fathers) is used. 
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fl h Of the Lord is multiplied, mankind divided is unified in it 
one es . . . · 
"And the bread that we break, 1s Jt not the partaking of the body of 
the Lord? Because the bread is one, we though many, are one body, 

11 of us who partake of the one bread" (1 Cor 10:16-17). 
a Scripture contains the Lord as Word and as Spirit, in the same 
marvelous transcendence of space and time, without the Word ceas­

tng to be unique and individual. Just as .the eucharist does .not mean 
that Christ's body ceases to be the one, h1stoncal body, so his word in 
scripture does not detract from its being present as a unique concrete 
reality. The two modes of communication have this in common: they 
universalize the body of Christ wi thout making it any the less concrete. 
The universal validity of the words of scripture is not to be attributed 
to the abstract and universal nature of general truths of the human 
order. Scripture makes the incarnate Lord present in a way analogous 
to that in which the eucharistic body makes present his nistorical 
body. Hence Origen admonishes Christians co approach the word in 
scripture with the same reverence as they approach the Lord's body in 
the eucharist. The patristic tradition is continued in these words of 
the Imitation of Christ: 

Two things are needful for me in this life, and without these two 
I cannot continue to live: God's word is light, and l1is sacrament 
living bread, for my soul. We can also say chat they are cwo tables 
set out in che room of God's Church. One is the table of the holy 
altar; on it lies the sacred bread, the precious body ofJesus Christ. 
The other is the tab!.: of the holy law; on it lies the sacred doctrine 
which instructs us into the true faith, and reaches, behind the veil, 
into the inmost holy of holies (IV, u, 4). 

"The Catholic Church, next to che body and blood of che Lord, 
dee~s nothing so sublime and holy as God's word in sacred scripture" 
( Ongen). Both of them are made possible only through the historical 
Christ.and his body the Church; they arc both exclusively the gift of 
the Bn~egroom to the bride, and for those outside they are always 
inaccess1blc and alien It · d d f · d · is recor e o the martyrs that they die 
rather than surrender th d . . . . . e sacre scnptures to the heathens JUSt as 
Tamc1us died to prev: t h I . fi . . .' en t e euc 1anst rom falling mto their hands. 
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Both forms are express results of the Spirit acting on ... h t · 
. . . •• a pertams to 

the Son; to the Sptnt ts to be attributed equally the · I· f 
b . . d h muac c o 

'.ra.nsu srannanon an t .e .formation of the word in scripture. Indeed 
1c is the work of the Spmt to form the mystical body of Christ b 
spiritually universalizing the historical Christ. The profound truth J. 
their relationship is not affected by the fact that scripture does not 
contain the word in the manner of a sacrament. For the Lord is at all 
times ready to give himself to and work in those who receive him in a 
lively spirit of faith; and he is no less ready to reveal himself in person, 
as Word and truth, to those who approach the scripture praying, 
seeking and thirscing. Per evangelica dicta delea11t11r nostra delicta. 

All this brings out clearly the relationship between scripture and 
tradition. The word of scripture is a gift of the Bridegroom to his 
bride the Church. It is destined for the Church and, in this respect, 
belongs to her; but it is also the Word of God, the Word of the Head, 
and as such it is above the Church. This variable relationship in which 
the Church exercises control over scripture, but only insofar as God's 
Word allows her tO do so, is best clarified by the mysterious relation­
ship between bride and Bridegroom, a mystery of the divine love. For 
the more God, in human form and therefore divested of power, 
delivers himself over to the Church in order to exalt and enrich her, 
che more must the Church humble herself as his handmaid, and adore, 
in the Son's humiliation, his sublimest majesty. If then she recognizes 
tradition as a source of the faith alongside scripture, it is far from her 
intention to evade the authority of scripture by appealing to tradi­
cions unknown, perhaps even formed by herself. What she really 
means is that the letter of scripture can, after the incarnation, only be 
a function of his living humanity which, in any case, transcends mere 
literalness. Scripture itself witnesses to this: "Many other signs also 
Jesus worked in the sight of his disciples, which are not written in this 
book ... many other things that Jesus did; but if every one of these 
should be written not even the world itself, J think, could hold the 
books that would i1ave to be written" (Jn 20:30; 21:25). Herc the word 
that testifies asserts that the Word testified to, the Word of revelation, 
is infmitely richer than what can be drawn from scripcure. And here 
the Word after che incarnation is essentially different from the word 

← *NOTE:  This is one of the most beautiful descriptions I have read in the entire 
tradition. "The word of Scripture is a gift of the Bridegroom to his bride the 
Church," etc. 
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before it. The Old Testament word was only coming, not a Word 
finally come and fulfilled. For that reason it could not have been the 
subject of a "tradition" (meaning thereby the expression of the fullness 
of the Word manifested, a fullness that bursts all the bounds of 
scripture.)3 Regarding the Old Testament word's expression of the 
law and the promises, it was on a par with what could have been 
comprised in ordinary speech and writing-it being always under­
stood that this also could only have been assimilated in faith and 
through the grace of God who spoke it. The Jews however had as an 
object of faith no other divine revelations to Abraham or Moses, no 
other divine word to the prophets, than that contained (whether 
from the outSet or subsequently) in their scriptures. Consequently 
there was in the old covenant no tradition as a source of faith: the 
scriptural principle was similar to that of Protestantism in relation to 
the New Testament. For it is not so mucb the organic character of 
history, as the Tobingen theologians held, that makes tradition a 
source of faith from the time of the incarnation, but primarily the 
uniqueness of the person of Christ and of his relationship to his 
mystical body, the Church. Except for tradition the scriptures of the 
new covenant would resemble those of the old covenant, having its 
law and promisc-s; it would not be the word-body of him who also 
dwells and works in his Church as the living cucharistic body (not 
present in the old covenant). 

In this the eschatological character of strict Protestantism, which 
denies the Mass and transubstantiation, is perfectly logical. The God 
of the old covenant speaks from heaven in explicit language, but he 
does not deliver himself up to the people. Bue Christ delivers himself 
up to the Church because he has delivered himself for her on the cross 
(Eph 5:2; 5:25), because the Father delivered him up to the cross for 
her {Rom 8:32), because he finally delivered up his Spirit on the cross 

3 There "."~s of course lradition in the human sense, insofar as the fixing of lhe 
wocd to wntmg came laler and harked back. to che traditions of cen1uries-a normal 
procedu~c with a.ncienc peoples. This kind of tradition is a son of pregnancy whose 
purpose LS ihe bnngmg forth of a child fully formed, namely ch~ word of scripcure. 
In the N~~ Testamenc, however, scripture i.s presenc at the beginning of tbe 
Church's hmory, and thus immerSed in tradition, which is its vehicle. 
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(Jn 19:30), che Spirit he breathed on the Church at E t {J ) 
· · h d 1· L:___ _ as er 020:22 • 

So 1t is that e e 1vers rumself over co the Church as h · d . . euc anst an as 
scriptu~e, places. himself m her hands in these two corporeal forms in 
such wise that, m both forms, h~ creates a means of being present in 
~he ~hurch as. the one, ever ~cu;e, ~ncha~ging life, life that is yet 
mfirutely manifold, ever marufesung itself m new, astonishing ways. 
The Word of revelation infinicely surpasses all that the word that 
testifies can possibly contain; and this superfluity becomes .available to 
the Church in the living eucharistic presence of Christ; the necessary 
reflecrion of this vitality in verbal form is the principle of tradition. 
Scripture is itself tradition inasmuch as it is a form whereby Christ 
gives himself to the Church, and since there was tradition before 
scripture, and since there could have been no scriptural authority 
apart from tradition. At the same time scripture, as the divinely 
constituted mirror of God's revelation, becomes the warrant of all 
subsequent tradition; without it the Church's transmission and procla­
mation of the truth would be imperiled, in fact made impossiblc­
and the same is true for her holiness-without the presence of the 
eucharist. 

The word of scripture, as God's word bearing wimcss to itself, is 
essentially threefold, being word of God, God's word concerning the 
world, God's utterance to man. . 

I. Word of Cod. It is word, not vision, noc feeling, noc mere halung 
speech, such as human speech about God wo~~d be at .best. A word, 
that is of unequaled clarity, simplicity, prec1S1on. Thi~ ~harac~r ~f 
the w~rd derives from the two mysteries of the Tnruty an t e 
. . s· God has in himself the eternal Word that expresses 
mcarnanon. mce .bl d · chis very 
him eternally be is most certainly exprem e; an smce d ds 

' d s in human aces an wor 
Word has taken human form an expresse d b T·hc first 

· bl f b · undcrscoo Y men. what it is in God, it 1s capa e 0 eing d h d unthink· 
. b the secon t c sccon 

would be of no avail for us Wit out f Ch . ', erson in his two 
able without the first. The identity 0 n~~suf' and righmess of 
natures as God and man is guarantee .of the phloss! ;' and of its accu-

f h nl uch tn cart y rorm ' 
the reproduction o eave Y tr we speak of what we 
racy in Christ. "Amen, amen, I say to you, He who comes 

. hat we have seen.··· know, and we bear witness to w 

Section 5. Final Systematic Presentation of the meaning of 'Word of God,' which 
has a threefold meaning: (1) Word of God; (2) God's word concerning the world; 
and (3) God's utterance to man. 

#1. Word of God. 
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from heaven is over all. And he bears .witness to that whi~h he has 
seen and heard" (Jn p1, 32). But this truth of God, with all its 

·s·ion is yet personal (the Word being the person of the Son), and 
F~ ' . . 
therefore sovereign and free. The Son is not some kmd of mechanical 
reproduction of the Father; he is. that regivin~ which is effected only 
by perfect love in perfect sovereignty. For_ t~ts reason the translation 
of the divine Word into a human word is itself, through the Son, 
sovereign and free, and not verifiable other than in the Son himself. 
"I am the truth." "No man comes to the Father but by me." Faith 
therefore, bringing acceptance of the word, is demanded in that the 
truth proclaimed is primarily divine (and so surpassing human 
understanding} and, secondly, personal, that is to say, brought about 
only by trusting in the freedom of the divine Person who forms it; for 
in fact the exact correspondence between the divine content and the 
human expression is inseparable from the person of che incarnate 
Word of God, being itself the effect of rhe incarnation. In other words 
the relation between the human and the divine in scripture finds its 
measure and norm in the relation between the divine and human 
natures in Christ. And just as the whole of Christ's humanity is a 
means of expressing (pri11cipium quo) his divine Person (principi11111 
quod), and this in turn being the expression of the Father, so each 
word of scripture is a purely human word, but yet, as such, wholly 
the expression of a divine content. 

This concept illustrates how the much discussed relationship 
between the literal and spiritual senses of scripture is a christological 
problem, one soluble only on the basis that the two senses are to 

each other what the two natures of Christ are to each other. The 
human nature we come into contact with first· it is the medium 
covering ye~ revealing the divine element, beco~ing transparent in 
the resurrection, but never, in all eternity to be discarded or disparaged. 
Th . · I · ' 
. e spimua sense is never to be sought "behind" the letter but within 
it, JUSt as the Fath · b /: · · d 
hr . er is not to e round behind the Son but in an 

t ough hun A d · k h . . 1 · n to sttc to the literal sense while spurning t . e 
sp1mua would b t · h 
. h . e 0 view t e Son as man and nothing more. All that 
is uman m Christ is I . f him 
Th . . a reve anon o God and speaks to us of · 

ere lS nothmg what · h' } '£ . ever m is 1 e, acts, passion and resurrecuon 
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chat is not an expression and manifestation of G d · h l 
d b . o in t e anguage of a create emg. 

The perfect correspondence the Son effects betw . 
. een express10n and 

conten~ does not unply that the content, which is divine and indeed 
God himself, does not surpass the expression whi h · · d 

Ch . , d" . . b • c 1s m create 
terms. . nst s IVllllty cannot e_ ~holly comprehended through his 
humaruty, aod no more can the d1vme sense of scripture ever be fully 
pl_umbed t~rough th~ letter. It can only be grasped in the setting of 
faith, chat 1s to say, m a mode of hearing chat never issues in final 
vision, buc .in. a progression without end, a progression ultimately 
dependent, ~n ltS scope, on the Holy Spirit (Rom 12:3; Eph 4:7). Faith, 
the foundation of alJ our understanding of revelation, expands our 
created minds by making them participate in the mind of God, 
disclosing the inward divine meaning of the words through a kind of 
co-working with God (1 Cor 2:9, 16); for this reason it is the saint, the

1
• 

man most open to the working of the Spirit, who arrives at the closest 
understanding. He wi!J not do what the ordinary man, so dominated 
by original sin, does almost unawares, yet with such desperate 
persistence: confine the meaning of God's word within human bounds, 
admitring its truth only to the extent that it corresponds to human 
forms of thought and ways of life, and content himself with the 
meaning he has managed to elicit at some time or other, as if it was the 
final one, attempting to do what the Magdalen was forbidden: "Touch 
me not (i.e., do not keep clinging to me), for I am not yet ascended to 
my Father" (Jn 20:17). The idea that one has understood a passage of 
scripture finally and completely, has drawn out all char God meant in 
it, is equivalent to denying that it is the word of God ~n~ inspir.ed by 
him. For the effect of inspiration is nor to be seen prmc1pa~y ~n the 
absence of error in scriprure, which is only a by-product o~ IIlSp~n~n -
many a book is free from error without thereby bemg mspircJ. 
Inspiration involves a permanent quality, in virtue of which the Holy 
S · · . . . I b hind the word always ready to pmt as auccor pmnanus 1s a ways e • 
I d . . cl h ho seek to understand ea to deeper levels of d1vme tru 1 t ose w b .d 
his word in the Spirit of the Church, the Spirit she possesses a~ nlfe 
f . f · · al ways God himse · o Christ. The primary content o scnpcure 15 

1 
. 

Wh h . . . . . I nciating laws or re atmg et er it is narrarmg histonca events, enu 
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parables, God is speaking and speaking about himself, telling us what 
he is and about the manner in which he surveys and judges the world. 
To penetrate into the spirit of scripture means to come to know the 
inner things of God and to make one's own God's way of seeing the 

world. 
2 . Scripture then as the word of God is also his word concemillg the 

world, and this, once again, only in relation to its union with the 
Word of revelation, which is the incarnate Son, precisely because God 
has made the Son the source of the meaning of tht: world and sees it in 
no other connection than in the Son. In him it was created: the "in the 
beginning" of creation (Gen r:r) is to be seen in relation to the "in the 
beginning was the Word" (Jn 1:1). Consequently it was created for 
him as its end, just as, firstly, "we" the believers (Eph 1:4) and then "all 
men" (1 Tim 2:2-6), indeed "all things in heaven and on earth", were 
to be planned, chosen, created and ret·scablished (Eph 1:10) in him, so 
that he, as "first and last", holds the keys of all (Apoc r:18). This he is 
not only as Logos but as incarnate and crucified. 

God did not plan the foundation of the world and bring it to pass 
without, in foreseeing sin, forming his dc.:crec for the redemption 
of che world, and this through the future incarnation of his only­
begotten Son. Redemption therefore is not something in the mind 
of God posterior co the creation of the world. On the contrary the 
wor~d was created in the foreknowledge of its need for redemption, 
for it to be the stage on which redemption should be enacted. 
Consequently. it is not only through chc eternal Word chat chis 
world was conceived from eternity and created by God, bur, 
rather, for the sake of cbe Word, who was to take flesh, who 
became flesh and dwelt among us.4 

Sin.cc, then, the whole creation is formed in through and for the 
Son it · · · · ' d Th ' pamcipates, in its very root, in his formal character as Wor · 

h e Son as the Word incarnate is the supreme and dominant law of 
t e World This 'd · 1:1. I k b k d · 1 ea ts ~e an eminence from which we may 00 

ac an see the d f · the "or f h wor 0 God-that is che law and the promise, 
i1 m o t e d • . . h 

wor selected by God to enshrine his dealings wit 
4 Loch >nd Re' . hi . 

isc •Die hi. Sc/1rif1 (r88s). re Eph i:4-5. 

#2. God's Word Concerning the World.
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mankind-as an annc1pat1on and as a kind f b . . 
. d 0 as1c semng of h 

incarnation. An we may also go back beyond th Old T t e 
f h c f h e cstament and 

say the same o t at lOrm o t e word set in the he f . . .. " f h art o creation itself 
in the nature o t e creature, replacing for the g ·1 · h ' 

· d enti es, m w ose 
hearts tt was engrave , the law and promise given ex 1 · 1 h 

C US!Ve y to t C 
Jews (Rom 2:14- 15). In both cases, that of the Jews and of the gentiles, 
the presence of the word of God within them was the f 

d lin 
. l center o 

gravity an ru g prmcip ~of their lives. A human being means one 
to whom God has spoken m the Word, one who is so made as to be 
abl: to he:U and re~ond to the Word. The Alexandrian theology, 
which derives the rational character of the creation (in a wider sense 
also the rationality of the subhuman creation) from the presence of 
the Logos within it, agrees here with modern philosophers such as 
Dilthey, Heidegger, Kamiah, who see the significance of the deriva­
tion of Vermmfr (reason) from Vemelimen (perception), or Buber and 
Ebner, who place the essence of created being in its capacity for and 
capability of Lhe word. Maximus the Confessor even declared that 
there are three stages in the realization of the Word in the world: the 
word as nature, the word as scripture and the Word mad<.' flesh in 
Christ. Accordingly the law of history and that of nature is, ultimately, 
to be measured by the law of Christ, the final and definitive Logos of 
the entire creation, for man fmds the word that expresses and "redeems" 
him only in hearing and vitally responding co the Word of God in 
Christ. H owever secular this human word may seem as culture, arr, 
philosophy, pedagogy and technology, it can yet be a response co 
God's call, and so a bringing back of man and the world to ~?d. Thu.~ 
in responding to God's Word man w ill also be eaa.blcd to redc~m 
the word lying deeply hidden in the nacure of thmgs, co .say "'hat 

d him If · c d through Chrm by the each thing says ( Claudd) an , sc 1nruse . . 
. b" d hi But rh1s ordering 

Word, to express the cre:1t1on SU ~ecte to m. . chr· h 
h h the summit ist, t e 

exacts from man that the more c approac es • . . 
• . f h word's concrenzat1on 

more acute should become his perception o t e , . . · a permanent state, m 
in history. In nature the Word LS present ~ 1 'on it h:is chat 
hi . . . . d" "d I . cs 10 reve au · story 1t 1s present Ul m 1Vl ua even • d U the laws of 

. . . f G d hich cranscen s a 
actuality and smgulanty o o w . If . h "one man Jesus 
hi · . · G d Is himse m t e sconcal tune, JUSt as o revea 
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Christ" (r Tim 2 :5) in an ever-present "today" (2 Cor 6:2; Heb n ) 
. hout any diminution or staleness. 

Wlt d k' I 
3
. Scripture therefore is Co spea mg to man. t means a word 

that is not past but present, because eternal, a word spoken to me 
personally and not simply to ochers. Just as the eucharisc is not merely 
a memorial of a past event but makes eternal and ever-present the 
single, living body and sacrifice of the Lord, so scripture is not mere 
history but the form and vehicle of God's word addressing us here 
and now. Man's life, at its deepest level, is a dialogue with God but 
one in which God's word ro man is infinitely more important than 
man's to God, and man can respond as he should only through a 
constant bearing of the word (contemplation must here be under­
stood as listening}. Furthermore aU that God bas to say to any man he 
has spoken once and for all in Christ (Heb 1:1), so that each of us must 
individually acknowledge and make his own all the treasures of 
wisdom and knowledge hidden in Christ (Col 2:3). When, fmally, we 
consider that scripture is the divine testimony made by Christ, it is 
clear that reading and contemplating scripture in the spirit and guid­
ance of the Church is the most certain means of discerning what, in 
the concrete, is God's will for my individual life and destiny, of 
discovering the means appointed by him. It is here that God has 
spoken, here that be never ceases co speak in the fullness of bis Word. 
Fr?m this source the preacher steeps himself in the knowledge of che 
th~gs he has to impart co his hearers, while here each individual 
believe~ encounters God's word addressed to him personally in che 
most ~ect fashion. Every word char proceeds from rhe mouth of 
~~d is, as the Lord has said, nourishment for che soul (Mt 4:4). 

omas Aquinas comments: 

Ooe who does · h · long' 
1
. . not nouns himself on the word of God is no 

er 1v1ng Fo h h food 
50 

b · r, as t c · uman body cannot live without earthly 
• t e soul ca J' · b word p d fi nnor ive without the word of God. But t e 

rocee s rom th h f · ill through th . e mout o God when he reveals his w 
e w1rness of · ( scripture Cat aurea i11 Mt 4:4). 

The word of script . b . 
vinue of its ch . ul re .1s a ove any other word concerning God; 1I1 

nsto og1cal £ . . d d orm u ts a word opening into Go an 

#3. God Speaking to Man.
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leading into him. To phrase this in h zs 
h 

uman terms it . I 
Holy Spirit wit such art that its pr . . . • . 15 se ectcd by the 

. h . h ec1s1on never rnvol 1:-. ' . 
(as 1s t e case wn human utterance) th h . ves llIIlltauon 

I 
' at t c single truth · 

does not ru e out any other truth wh h 11· It conveys • et er a 1ed · 
complementary; it never bolts any <loo b • contrastmg or 
Church's definitions, though infallible ar dut ~pednsbalJ locks. Even the 

n amstc y th H I S . . 
do not share this special qualiry of script e h . ~ ~ Y pmr, 

l d 
ure, cor t eir s1gruficance is 

mosr y to put an en to a period of uncen · 1 . 
d b b 

amty, to so ve a pomt of 
ou t or controversy, rat er than to engend e h . er a ues perspective s 

However necessary these definitive pronou b e · . . nccmems may e LOr the 
Chu.re~ m history, they arc by no means the basic sustenance of the 
Chnsaan. 
S~cc God's truth through Christ is imparted co the soul in scripture, 

no dialogue between God a.nd the soul, however interior or mystical, 
ever takes precedence of scnpturc or replaces it. This must be asserted 
to counter rhe Protesrant tendency to emphasize, on the one hand, the 
prophetic against the mystical element (Heiler), and on the other rhe 
word against mysticism (Brunner). To oppose the n..,o is either to 
revert co an Old Testament idea of the word, ignoring its aspect as 
food of the soul and, therefore, its likeness to the eucharist, or else to 
misconceive the nature of Christian mysticism, whose only possible 
norm is revelation as contained in scripture. Scripture itself is mystical 
not only in its being inspired, inspiration being of the mystical order, 
but also because the whole of it, the Old Testament as well as the 
New, describes che continuous sequence of mystical experiences under­
gone by the patriarchs, prophets, kings, apostles a~d ~iscip~es. It 
would be far better for Chriscian mysticism to recogruze m scnpture 
its true canon instead of diverting into the obscurities of individual 
psychology. Christian mysticism is scriptural mysticism, that is ro .say, 
a special charismatic form of encounter with the word. Its funcuon, 
direct or indirect is co convey rhe revelation of the word to the 

' . · I Th 5 · · t lives through the 
Church; thus it is essennally soC13 . e pm 

s dili parison and rcflecrion on ihc 
As Schceben j ustly observes: "A . gent com fi lier deeper and more 

cxpressions and indications of holy scripture affords· : · 
3
. u m' ' the authorit:1tive 

h 
. . f I d uth than is given 

comprc ens1ve understanding o revea e tr 
dogmatic teaching of the Church"' (Dogma1ik 1

• izz). 
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. . h Church as the inspired author of the scriptures and . 
cencunes m t e 1 d d I . ' IS 

k . interpreting the revea e wor , eadu1g the Chur h ever at wor m d . . c 
... to all truth" (Jn 16:13); an tt contmues to act in th deeper 1n . e 

"prophets" of the New Testament-those who, along with the apostles, 
Paul considered foundations of the Church (Eph 2:10; 3:5; 4:n), in the 

anner that he included the prophets of the Old Testament same m . . · 
Admiuedly their writings are nor sacred scn~ture. m the biblical 
sense, but only because, with the Lord and with his eyewitnesses, 
God's revelation had already reached its completion; and therefore 
scripture, as the form of the word testifying to this revelation, had 
likewise been completed. 

However, where revelation is concerned, it is best to avoid speak­
ing of a "conclusion". The word is inappropriate since rhe completioa 
of fullness is not so much an end as a beginning. Ir is the beginning of 
the infinite pouring out of Christ's fullness inro thar of the Church, 
of the Church's growth into the fullness of Christ and of God, as 
described in the Epistle to the Ephesians. It is moreover the beginning 
of the outpouring of the infmite riches of scripture into rhe Church, 
whose range the whole of world hiscory will never suffice ro exhaust. 
Every human book is finite in content. Each can be studied, read, 
committed to memory, until one day ir is masrered and no longer 
needed. But scripture is the word of God; and the more we probe it 
the more do its divine dimensions broaden and impose themselves. 
"Srrengthencd wirh power through his Spirit ... you may be able to 
co'.11prehcnd wirh all the saints what is rhe breadth and length and 
height and depth"-the four-dimensional space of divine trurh!- "and 
to know Christ's love which surpasses ail knowledge, in order chat 
you may be filled unto all the fullness of God" (Eph p8-19). 

I_ 




